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Introduction

The Vilayet of Kosovo was a first-level adminis-
trative division (vilayet) of the Ottoman Empire
in the Balkan Peninsula which included the mod-
ern-day territory of Kosovo and Metohija and the
north-western part of the Republic of North Mac-
edonia. In this vilayet, the Serbian population
was mixed with Albanians and Turks. There were
also areas with a completely Serbian population
(in Siriniéka Zupa, northeastern part of the Sar
Mountain) and Sredacka Zupa (in southeastern
Kosovo and Metohija, below the Sar Mountain
at the source of the Prizren Bistrica) and Stari
Kolasin (an area along the Ibar River, in the north
of Kosovo and Metohija and in the south of the
Raska region). During the period of Turkish rule,
Albanians from central and northern Albania
gradually settled in this area, which went hand in
hand with the Islamization and Albanianzation of
the Serbs. Many Serbs who did not want to con-
vert to Islam moved from the villages to the cities.
Serbs made up the majority of the population in
Pec and Prizren, but as the process of Islamization
intensified, that number decreased (in Metohija,
out of 8,600 Serbian houses, 1,876 remained, and
in 1912, 1,830) (Batakovi¢ 1988; Batakovi¢ 1991;
Bovan 1983; Ivani¢ 1903; Jagodi¢ 2009; Mikic
1988, 81-83; Nusi¢ 2005; Nusi¢ 2021; Popovié
1987; Perunici¢ 1988; Stankovi¢ 1910; Stojancevié
1994; Urosevi¢ 2009, 193-251).

After the Balkan Wars and World War I, the
dominant religions in Kosovo and Metohija were
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Orthodox, Catholic and Islamic. In Kosovo and
Metohija, according to the 1921 state census, the
majority were Muslims (74.4%), while Orthodox
(21.7%) and Catholics (3.7%) were in smaller per-
centages (Filipovi¢ 1937, 427-431). The 1931 cen-
sus also showed the majority of members of the
Islamic religious nationality (68.9%), Orthodox
(27.3%) and Catholics 20,568 (3.7%) (Definitivni
1938, 8-12). Muslims therefore made up almost
34 of the population. The largest number of
adherents of the Orthodox faith were Serbs, and
the others were in smaller numbers, primarily
Tsincari (401) and Russians (30). Metohija was
mainly inhabited by Albanians, Islamized Serbs,
and Orthodox Serbs. In Rugova (a mountainous
region located northwest of the city of Pe¢ in the
Metohija region), only Albanians and Islamized
Serbs lived. In Opolje and Gora (in the vicinity of
Prizren), there was an Islamized population. In
Drenica (is a hilly region in central Kosovo and
Metohija) there were Albanians and Serbs who
became Albanians, in Lab (a region located in the
north-eastern part of Kosovo and Metohija) there
was a large number of Albanians, while Kosovo
in the narrower sense had a mixed Serbian and
Albanian population (Filipovi¢ 1937, 432-433).
Members of the Catholic faith, the so-called Lat-
ins, were most numerous in Janjevo (a village or
small town in eastern Kosovo and Metohija), and
they were mainly from Dubrovnik. Their native
language was Serbian. Albanian Catholics lived in
the vicinity of Prizren and in Metohija and made
up about 10% of the Muslim population (Urosevi¢
2009, 174-175). Jews lived almost exclusively in
urban areas, i.e. in larger towns (Definitivni 1938,
VIII-XII).

Population census by religion in Kosovo
and Metohija

The legal status of denominations in the King-
dom of Yugoslavia was regulated by the following
laws: the Law on the Serbian Orthodox Church
(9.11.1929), the Law on the Jewish Religious

245



II. Materiale si cercetari

County Ortodox | Catholics | Evangelists Ch(l)'it:t:;ns Islamic %t:l::;lsl’ﬁ‘:;:ggzt Total
Lab 7.604 19 27.174 34.797
Vudéitrn 8.608 174 15 8 23.353 32.248
Gnjilane 30.939 2.247 57.851 91.037
Gora 228 22 13.877 14.127
Gracanica 21.910 3.025 61 78 32.411 373 57.858
Nerodimlje 13.090 392 3 1 24.894 3 38.383
Podgora 2.539 123 13.558 16.220
Sar planina 10.256 3.432 14 12 34.429 11 46.154
Drenica 4.267 25 21.517 25.811
Dbakovica 6.739 5.817 1 5 32.810 6 45.378
Istok 9.600 1.481 1 14.836 25.918
Kosovska Mitrovica 17.245 754 18 38 12.623 110 30.788
Pet 13.013 2.348 4 20.320 3 44.688
Podrima 3.918 674 1 1 31.597 36.191

Source: Definitivni 1938, 8, 10-12; Arhiv Jugoslavije (hereafter AY), Ministarski savet Kraljevine Jugoslavije, F. 138, inv. 7, f. 865.

Community (14.12.1929), the Law on the Islamic
Religious Community (5.2.1930) and the Law
on Evangelical-Christian Churches (16.4.1930)
(Dimi¢ 1997, 465).

In my paper, I primarily used the materials of the
archival funds of the Archives of Yugoslavia in
Belgrade. These are the funds of the Royal Pal-
ace (F. 74), the Ministry of Justice of the King-
dom of Yugoslavia (F. 63), Milan Stojadinovié (F.
37) and the Central Presbytery of the Presidency
of the Council of Ministers of the Kingdom of
Yugoslavia (F. 38). Published sources, relevant
literature, as well as the press (Politika, Vardar,
Srpsko Kosovo, Sluzbeni list Vardarske banovine)
were also useful. In my paper, I am reviewing the
Orthodox, Islamic and Catholic religious commu-
nities in Kosovo and Metohija. It is a very exten-
sive topic, so my article is a small contribution to
that issue.

Orthodox Church

In the late 1920s, and especially during the reign
of King Aleksandar Karadordevi¢, the Orthodox
Church in the Kingdom of Yugoslavia was subor-
dinated to state power (Demosten 1933, 23-29).
In November 1929, the Law on the Regulation of
Relations between the Serbian Orthodox Church
and the State was passed. This law allowed the
Orthodox Church to manage its property, funds,
and endowments, but it was under state control
for expenditures and income, the operation of
religious schools, and the election of church dig-
nitaries. Furthermore, the Church was exempted
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from paying most taxes and fees. In September
1931, the Constitution of the Serbian Orthodox
Church was adopted (Radi¢ 1994, 351; Radi¢
2002, 19-22; Slijepcevi¢ 1966, 556-560).

In addition to the official documents that resolved
the status of the Serbian Orthodox Church, prob-
lems related to church properties and forests also
had toberesolved. In connection with these issues,
the Commission for the Demarcation of Proper-
ties between Monasteries, Churches and Schools
in Southern Serbia was organized in 1929, headed
by the Metropolitan of Skopje. The Commission
resolved the disputed issue regarding the prop-
erties of the churches of St. George and St. Spas
in Prizren, where the primary school and gymna-
sium were located, so that the two-story school
building was to remain in the ownership of the
school, but the church administration was to pay
the entire amount of money borrowed from the
Prizren Bank. It also resolved the issue of demar-
cating the forests of the Visoki De¢ani monastery
from the villages of Decani and Istiniéiz.

Another significant issue was the enthronement
of the new patriarch. This was Patriarch Varnava,
who was enthroned in July 1930 in the Pe¢ Patri-
archate, after which he visited Decani, DPakovica,
Prizren and other places in Kosovo and Metohija
(Sa kanonske 1931, 3-7). This was important for
the Orthodox population that lived in this area.

2 AY, F. 63, Inv. 2, 12 September 1929; AY, F. 63, Inv. 3, 9
September 1929.
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In the territory of Kosovo and Metohija at the
beginning of 1931, there were 126 Orthodox
churches. Before the beginning of World War 11,
there were 2,004 inhabitants per church in the
Raska-Prizren eparchy. The Gnjilane and Sar-
planina districts had the most churches (21) and
the Nerodimlje district (20). The Gora district did
not have an Orthodox church, and the Kacanik
and Podgora districts each had one church. Given
the total population, there was one church for
488 Orthodox inhabitants in the Sarplanina dis-
trict, one for 654 in the Nerodimlje district, and
one for 699 Orthodox inhabitants in the Kac¢anik
district (the number of Orthodox inhabitants in
this district). In the Prizren bishopric, there was
one church for 750 Orthodox believers. In other
regions, the number of churches was small in
relation to the number of Orthodox inhabitants
(Isi¢ 2009, 415)3.

Number of Orthodox residents per church
in Kosovo and Metohija

Ortodox

Bishop’s Number of population

Vicarage churches Total c}'f:l)rih
Prizren 33 25.057 759
Pristina 26 50.354 1.937
Kosovska Mitrovica 13 42.812 3.293
Gnjilane 21 37.149 1.769
Pet 14 46.113 3.204

Source: Isi¢ 2009, 417-418.

As for the number of Orthodox priests, it was
reduced after the First World War, and short-
ened education in the seminaries was introduced.
Thus, from 26 May 1919 to 16 July 1920, 52 stu-
dents from Serbia completed three shortened
courses at the Seminary in Prizren. The clergy
in the Raska-Prizren Diocese was in the most
favorable position compared to other dioceses,
with an average population of 2,179. The Ortho-
dox clergy was significant as a carrier of spiritual
renewal, overall transformation and enlighten-
ment. However, the clergy in the area of Kosovo
and Metohija was not appreciated because they
did not fulfill their church mission and bring faith
closer to the people. A large number of priests par-
ticipated in politics and collected taxes on their
own, so many priests transformed themselves
into officials and went among the peasantry only

3 Sluzbeni list Vardarske banovine, 12 June 1932, 4.

when invited. According to the research of histo-
rian Momcdilo Isi¢, they based their religiosity on
folk tradition and customs (Isi¢ 2009, 420). How-
ever, there were also examples of highly respected
Orthodox priests, such as Bishop Serafim in Priz-
ren. According to the writer Grigorije BoZovic,
the bishop was respected because he was a quiet
and modest man. Also, the Prizren diocese was
“a modest bishop’s palace, but decent” (Politika

1931, 6).

During the 1930s, the value of the church
declined, and attempts by the clergy to direct the
population to church and fasting did not help
either. Travel writer Rebeka Vest described how
in Pec¢ she could not find fasting food in restau-
rants on Friday, which is usually a day of fast-
ing, because no one was observing the fast (Vest
2000, 745). The Orthodox population did not
have the habit of visiting the church regularly,
but went there for religious affairs (celebrations,
funerals, baptisms or weddings). The churches
were full during holidays such as church slavas
(feasts of saints) and major holidays (Isi¢ 2009,

419-433; Vest 2000, 745).

Islamic Religious Community

After liberation from the Turks, after 1912, the
Serbian state passed regulations regarding the
status of Muslims, and each district in Kosovo
and Metohija had its own mufti, paid by the state
(Jevti¢ 1997, 574). In the Kingdom of Serbs, Cro-
ats and Slovenes, the Islamic Religious Commu-
nity consisted of those in the territory of Serbia
and Montenegro with the Supreme Mufti in Bel-
grade and those in the parts of the state governed
by the Reis-ul-Ulema in Sarajevo (Isi¢ 2009, 495).
With the Treaty of Saint-Germain, the Yugoslav
state undertook to take care of mosques, ceme-
teries and other religious institutions of Muslims,
to provide them with Sharia law and to appoint
the Reis-ul-Ulema as the supreme head of all
Muslims in the country (Gligorijevié 1997, 443).
During the reign of King Alexander, the law on
the Islamic Religious Community of the Kingdom
of Yugoslavia was passed on 30 January 1930.
According to this law, the Islamic Religious Com-
munity could publicly profess its faith and inde-
pendently manage and regulate its religious, reli-
gious-educational, and endowment affairs (Glig-

orijevi¢ 1997, 447)*.

4 AY, F. 63, Inv. 14, f. 136.
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After the end of World War I, the Muslim popu-
lation was faced with a large number of destroyed
and damaged mosques, so that in the area of
Kosovo and Metohija at the end of 1930 there
were 185 mosques in rural municipalities, and
114 in urban municipalities. In the Sarplanina
District, where 20,245 Muslims lived, not a single
rural municipality had a mosque, but in Prizren
there were 45 mosques for 12,184 inhabitants
(Isi¢ 2009, 498).

Mosques in Kosovo and Metohija at the
end of 1930

The Muslim religious community was under the
supervision of the Yugoslav state until 1932, as
religious teachers were appointed by the Ministry
of Education and proposed by the competent reli-
gious authority. After 1932, religious schools were
transferred to the jurisdiction of the community
itself by the Law on the Islamic Religious Com-
munitys. The territory of the waqf (an inalienable
charitable endowment under Islamic law) direc-
torate in Skopje consisted of 42 waqf-mearif com-
missions and 432 djamaats (group of villages)
with 5 muftis and had 662 waqfs from which it
collected income (Vardar 1933c, 4). The members
of the Waqf-Mearif Council spoke exclusively
Albanian because they did not know Turkish, and
three-month courses for hodjas (Muslims school-
masters) in the Albanian language were organ-
ized in UroSevac and Kacanik (Vardar 1933a, 5;
Vardar1933b, 5).

During the government of Milan Stojadinovi¢,
Muslims demanded a new law on the Islamic
Religious Community. A telegram was sent from
Prizren on behalf of the Prizren Muslims to
“amend the law in accordance with the petitions
sent from almost all parts of the south”. When
Mehmed Spaho, the president of the Yugoslav
Muslim Organization, joined Milan Stojadi-
novi¢’s government in 1935, a new law on the
Islamic Religious Community was passed. Fehim
Spaho, Mehmed Spaho’s brother, was appointed
head of the Islamic Church in Yugoslavia (Simi¢
2007, 210). The 1936 law granted the religious
community autonomy, meaning that the admin-
istration of all religious affairs of Muslims was
transferred to the office of the Reis-ul-Ulema. The
seat of the Reis-ul-Ulema was also moved to Sara-

5 AY, F. 63, Inv. 134, 5 February 1930.
6 AY, F. 63, Inv. 134, Telegram dr. Suboticu.
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jevo, and the mufti’s offices were abolished, which
caused outrage among broad sections of Muslims
(Radi¢ 2002, 30-32). Mustafa Mulali¢, a mem-
ber of parliament, wrote an interpellation on the
government decree abolishing the mufti’s offices
and establishing commissariats (civilian supreme
authority)’”. The Commissariat was responsible
for managing all the affairs of the Vakuf-Mearif
Assembly in Skopje and its bodies, and for super-
vising the work and operations of the bodies and
organs of the Islamic Religious Community in the
area of the Ulema Majlis in Skopje®. However, the
Ulema Majlis in Skopje considered the act of the
Ministry of Justice to dissolve the Waqf-Mearif
Council illegal, because the Ministry did not con-
sult the Reis-ul-Ulema. Fehim Spaho, the Reis-
ul-Ulema, agreed with this in his address to the
Minister of Justice?. The Reis-ul-Ulema empha-
sized in November 1940 that the Commissariat
was working against the interests of the Islamic
Religious Community*.

The Yugoslav Muslim Organization advocated
that Islam be an equal religion with Christianity,
but it was not unified in its views on the religious
and educational self-government of Muslims
and the establishment of Sharia courts. Within
it, there were two currents — the Tuzla mufti
Ibrahim Maglaji¢ and Mehmed Spaho made up
one, and Halil Hrasnica, Shefkija and Mehmed
Behmen the other. Although the law on Sha-
ria courts was passed in 1929, the Islamic reli-
gious community warned that they did not exist
in the southern regions®. There was a question
of whether Muslims in Southern Serbia should
be allowed to enter into polygamous marriages,
and the muftis who were in charge of issuing
marriage certificates addressed the Ministry of
Justice department on a daily basis regarding
the issue®. Finally, the supreme Sharia court in
Skopje was established in 1931 (Jovanovié 2011,
312). Muftis were established in Pristina, Priz-
ren, Pakovica, Gnjilane, Kacanik, Uro$evac and
Podujevo (Arandjelovi¢ 1930, 8; Arandelovié
1930b, 11). Some muftis were illiterate and did

7 AY, F. 63, Inv. 134, Narodna skupstina Kraljevine Jugoslavi-
je, 22 January 1936.

8 AY, F. 63, Inv. 135, 29 June 1940.

9 AY, F. 63, Inv. 135, 21 June 1940.

1 AY, F. 63, Inv. 135, Reis ul ulema Ministru pravde, 24 No-
vember 1940.

1 AY, F. 63, Inv. 134, 30 December1929.

2 AY, F. 63, Inv. 16, 17 January 1930.
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Number Number
of Mosques of Muslim population
CouY . a In urban municipalities In rural municipalities
In city Invillage Total To the mosque Total To the mosque

Vucditrn 3 5 3.368 1.123 19.985 3.997
Gnjilane 4 49 4.771 1.193 53.080 1.093
Gora 11 13.877 1.261
Gracanica 14 20 9.585 685 22.826 1.141
Drenica 8 21.517 2.690
Kacanik 5 11.731 2.346
Kosovska Mitrovica 1 6.388 6.388 6.235

Lab 3 14 5.207 1.736 21.967 1.569
Nerodimlje 2 21 2.705 1.352 22.189 1.057
Podgora 8 13.558 1.695
Podrima 4 23 3.335 834 28.262 1.229
Sarplanina 45 12.184 271

Source: Isi¢ 2009, 498.

not know the state languages. It was similar with
the imams, who were at the head of the djamaats.
They were mostly illiterate people, but they kept
birth and death registers, performed weddings
and divorces, and supervised waqf properties
and cemeteries'4. Despite the fact that they were
often accused of disloyalty to the Yugoslav state,
the association of imams and registrars in Skopje
adopted a resolution on 26 September 1940,
emphasizing that the imams were the strongest
supporters of the state idea of integral Yugo-
slavism, that they always fulfilled the obligations
of true patriots and citizens, and that they pro-
tested against the introduction of the commissar-
iat, because they believed that three months after
its introduction, the Islamic religious community
had entered its greatest crisis'>. The fact that
some Muslims were truly loyal to the state and
the national idea was shown by their desire to
have the king as their godfather, which was espe-
cially popular in the second half of the 1930s. The
king’s envoys were usually military personnel
from the Third Army District, so at the request of
DZemail DZemalovi¢ from the Gnjilane District,
after verification, Major Dusan Vukobratovic,
commander of the Kosovo Divisional District,
was sent, and the child was baptized with the
name Aleksandar in the local mosque®.

13 AY, F. 63, Inv. 29, 11 July 1929.

4 AY, F. 63, Inv. 16, 9 April 1940; AY, F. 63, Inv. 16, 15 April
1933; AY, F. 63, Inv. 16, 1 August 1933.

5 AY, F. 63, Inv. 16, 26 September 1940.

16 AY, Kraljev dvor, F. 74, Inv. 222, f. 318.

Catholic religious community

The Catholic population was not ethnically
homogeneous in Kosovo and Metohija, although
it was small in number. On the eve of World
War I, they were most numerous in the Pakovica
and Pe¢ parishes, in Janjevo and Prizren (Zutié
2000, 14). Later, according to the ethnographer
Milenko Filipovi¢, Catholic Serbs inhabited
some villages in Kosovo, while Catholic Albani-
ans were in Kosovska Mitrovica, Pe¢, Dakovica,
Prizren and in villages in Metohija and around
Prizren. Their number increased with the immi-
gration of officials and businessmen from Catho-
lic regions of Yugoslavia and Catholic families
from Dalmatia, Croatia and the Slovenian Bano-
vina (Filipovi¢ 1937, 427; Zuti¢ 1999, 105-113).
As the number of Catholics increased, Roman
Catholic churches and monasteries were built.
The Monastery of the Sisters of Charity was
built in Prizren, and the Monastery of the Sacred
Heart of Jesus also existed here. Roman Catholic
churches were also built in Dakovica, Zlokuéani,
Kosovska Mitrovica, Janjevo, and UrosSevac
(Zuti¢ 2000, 15).

After the Balkan Wars, the Serbian state was
accused of not respecting the religious freedoms
of members of the Catholic faith. To prevent such
accusations and to avoid the Austrian protector-
ate over Roman Catholics, the Serbian govern-
ment concluded a Concordat with the Roman
Catholic Church in 1914, immediately before the
Sarajevo assassination. After this Concordat, the
bishops were dependent on the Vatican in church
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affairs, but they were independent in the perfor-
mance of church services, administration of epis-
copacies and religious education, which in state
schools were to be carried out by religious teach-
ers paid by the state. The Roman Catholic Church
had the characteristics of a legal entity and could
freely manage its property. Although this Concor-
dat was not ratified, it was valid in the Kingdom
of Serbs, Croats, Serbs, and Slovenes (Zuti¢ 2000,

15, 17, 31-35, 41).

After the end of World War I, the issue of adopt-
ing and ratifying a new Concordat arose that
would regulate relations between Yugoslavia and
the Vatican, as well as the rights and duties of the
Roman Catholic religious community in Yugosla-
via (Dimi¢ 1997, 457). The issue of the Concor-
dat was supposed to be resolved in 1925, but was
postponed, only to be put on the agenda again
in 1929 (Pijevac, Jonci¢ 2004, 50-52). The pro-
ject of the Concordat was completed in Rome in
1933, which was again interrupted by the death
of King Alexander”. The new date for signing the
Concordat was 25 July 1935, during the govern-
ment of Milan Stojadinovi¢ (Stojadinovi¢ 1970,
472). The Roman Catholic Church had the right
to “freely carry out its mission” in the Kingdom of
Yugoslavia, which led to great disagreements and
dissatisfaction among the leaders of the Serbian
Orthodox Church (Stojkov 1985, 209-211). From
the moment the Concordat was signed until it was
presented to the National Assembly, 17 months
passed, accompanied by the anticipation of the
Roman Catholic Church and the calculations of
the government (Dimi¢ 1997, 479). In early July
1937, the Concordat was presented to the plenum
of the National Assembly. At the same time, the
Serbian Patriarch Varnava fell ill and died, and
a rumor spread among the people that he had
been poisoned. Demonstrations were organized
in Belgrade and the interior, and a procession,
which was called “bloody” due to the incidents. In
Kosovo and Metohija, there was “great interest in
the Concordat and the text was passed from hand
to hand”. The objections were mostly justified by
the majority of citizens of the Orthodox faith, and
the prevailing opinion was that the Concordat
would not reach the parliament, and if it did, “it
would not be accepted in the current stylization
of the primacy of the Catholic Church over the

7 AY, Milan Stojadinovi¢, F.37, Inv. 51, f. 2, 30 June 1935.
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Orthodox Church™®. The Concordat passed a vote
in the assembly, but in the end it was not sent to
the Senate and put into effect. The Holy Synod
of the Serbian Orthodox Church, in the mean-
time, was excluding from the church all those
who voted for the Concordat, and the Catholic
Church followed the events with great attention
without interfering. Relations between the Ortho-
dox Church and the government normalized after
the election of a new patriarch, Gavrilo Dozi¢, the
Montenegrin metropolitan (Stojadinovi¢ 1970,
486, 491).

In the end, we could conclude that residents of
all religious communities lived in the territory of
Kosovo and Metohija, but that the most numerous
were members of the Islamic community, based
on the population censuses of 1921 and 1931. The
legal position of all religious communities was
regulated by laws. However, the importance and
influence of the Orthodox clergy has declined
among the people due to their involvement in
politics and the collection of excessive taxes.
The Muslim religious community was under the
supervision of the state, but after the adoption of
the Law on the Islamic Religious Community, it
gained autonomy. However, the problem was the
illiteracy of Muslim priests and lack of knowledge
of the state language, so the question of their loy-
alty to the Yugoslav state arose. The number of
Catholics in Kosovo and Metohija was small and
most of them were in the cities. The adoption of
the Concordat was supposed to resolve the issue
of the position of the Catholic community in the
Kingdom of Yugoslavia, but the issue was delayed
because the members of the Orthodox Church
were dissatisfied with it. The state should have
paid more attention to religious life, in order to
raise the value of faith and the church.

® AY, Centralni Presbiro Predsednistva Ministarskog saveta
Kraljevine Jugoslavije, F. 38, Inv. 9, 13 January 1937; AY, F.
37, Inv. 51, f. 126, 18 September 1937; AY, F. 37, Inv. 561, f.
152, 4 February 1938; AY, F. 37, Inv. 51, f. 139, 11 November
1937.
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II. Materiale si cercetari

Situatia religioasa din Kosovo si Metohija intre cele doua razboaie mondiale

Cuvinte-cheie: catolicism, islam, Regatul sarbilor, croatilor si slovenilor, Regatul ITugoslaviei, Kosovo si Metohija,
crestinism ortodox.

Rezumat: in perioada interbelics, teritoriul Kosovo si Metohija ficea parte din statul iugoslav. Aici locuiau, in
principal, sarbi si albanezi. Statutul juridic al confesiunilor in Regatul Tugoslaviei era reglementat prin legi. Con-
form recensamintelor generale ale statului din 1921 si 1931, musulmanii constituiau majoritatea populatiei aces-
tui teritoriu. Comunitatea religioasd musulmana se afla sub supravegherea statului iugoslav, in special in ceea ce
priveste numirea liderilor spirituali. Prin legea din 1936, acestei comunitati religioase i-a fost acordatd autonomie.
Pe teritoriul Kosovo si Metohija exista un numér mare de biserici si manéstiri ale comunititii religioase ortodoxe.
Dupa razboi, numarul slujitorilor bisericesti s-a redus. Comunitatea religioasa catolicd din Kosovo si Metohija era
micd si neomogena din punct de vedere etnic. Ea a crescut numeric odata cu imigrarea functionarilor si oamenilor
de afaceri din regiunile catolice ale Tugoslaviei, precum si a familiilor catolice din Dalmatia, Croatia si Banovina
Slovena. Cresterea numarului de catolici a dus la construirea de biserici si manastiri catolice. Diversitatea religioa-
sd a populatiei din Kosovo si Metohija influenta puternic viata acestei regiuni.

PesmurunosHas oocranoBka B Kocose u Meroxun MEKAY ABYMA MUPOBbIMHA BOMTHAMH

Knarouesvle caosa: kaTomunusm, ruciiam, Koposeserso cepboB, XOpBaToB U cyioBeHIeB, KoposescTro IOrociasus,
Kocoso u MeToxus, IpaBocJIaBHOE XPUCTHAHCTBO.

Pestome: B MexxBOeHHBIH nieproy] Tepputopusi KocoBa u Meroxuu Bxozua B coctaB FOrocsiaBckoro rocy/japcraa.
B ocHOBHOM TaM IpokuBaju cepbbl u anbaHIbl. [IpaBoBoe nosoxkeHue koHdeccuii B KoposieBerBe FOrocapus
ompesesisoch 3akoHaMu. CorsiacHO BCEOOIIUM TOCY/IapCTBEHHBIM IEPENUCAM 1921 U 1931 TO/IOB, MyCYyJIbMaHe
COCTaBJISTH OOJIBIITUHCTBO HACEJIEHUA 3TON TeppUTOpUU. MycyIbMaHCKasA PEJIUTHO3HASA O0IIMHA HAXOAUIIACH IO/
HaJ[30POM I0TOCJIABCKOTO TOCYIapCTBa, 0COOEHHO B BOTPOCax Ha3HAYEHUs [yXOBHBIX HACTABHUKOB. 3aKOHOM 1936
ro/ia ATOU PeJIUTHO3HOM 0bIHe Gblia mpeocTaBieHa apronomus. Ha Tepputopun KocoBa u Metoxuu 6bLIO
6O0JIBIIIOE KOJIMYECTBO IIePKBEH M MOHACTHIPEH IIPABOCIABHON PEIUTHO3HOHN 0OIIUHBI. IT0c/ie BOHHBI YHCIO CBSI-
IEHHOCTY;KUTENIeH cokpaTiiaock. Katorueckas pesnrnosHast obiuHa B Kocoe n MeToxuu O0bly1a HEOOIBIIIONH
U 9THUYECKU HEeOJAHOPOAHOU. OHA YHUCIEHHO YBEJIUUWIaCh ¢ UMMUTPAIiell YNHOBHUKOB U OM3HECMEHOB U3 Ka-
TOJTMYeCcKUX pernoHoB IOrociaBun u karomudeckux cemedt us Jlanmmannu, XopBatuu u C10BeHCKON BaHOBUHBI.
Poct umca KaTOJTMKOB IIPUBEJT K CTPOUTEIIHCTBY KATOJIMIECKUX IEPKBEH M MOHACTBIpeH. Penrro3Has cMenras-
HOCTb HacesteHns Kocosa 1 MeToxuu CHIBHO BIIUSIIA HA JKU3HB OTOTO Kpast.
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